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DIVINE HEALING. 

ALL healing is divine; God is on the side of health:- 
a recognition of these two principles will greatly help us 
in studying this subject and in solving the problems that 
arise in connexion with it. Disease is unnatural, and 
Nature fights against it, and that contest manifests itself 
in what we call sickness. In marvellous ways Nature 
within the animal body sets itself to restore what is 
damaged, to mend what is broken, to heal what is 
wounded, to expel what is harmful; while Nature outside 
us is charged with healing and restoring agencies in 
plants, in minerals, in gases, in fluids, in cold and heat, 
in light and electricity. No doctor heals or cures; all 
he does is to assist nature; he depends solely on the 
vis medicatrix naturae. And as disease is unnatural, so 
is it also due to what is unnatural, to the neglect, breach, 
or ignorance of some law of nature. The failure per- 
fectly to conform to law may not be the sick person's 
fault; it may be his misfortune, or it may be the fault of 
others; but where there is disease, there law has been 
broken, and judgement has begun. And if we look 
beyond Nature to a God of Nature, and realize that 
natural processes are only the manifestations of His 
working, we see that the statement " All healing is 
natural, Nature is on the side of health," is only 
another way of stating the two principles with which we 
set out-All healing is divine; God is on the side of 
health. 

There is, of course, alike in plants and in animals, the 
decay of old age, terminating in death, which, in our 
present existence at any rate, seems to be a regular part 
of Nature's working, a gradual withdrawal of vital 
force, and ebbing out of vital energy. But that is not 
the same as disease. It is a natural and not a painful 
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DIVINE HEALING. 149 

process, and is accompanied, in most forms of Nature, 
by a rare beauty of its own. Decay of vital powers fol- 
lowed by death from old age is the natural termina- 
tion, in this aeon, of man's life; but death need not be, 
and should not naturally be, accompanied by disease. 

Now man is not a simple organism, possessing one 
single plane of being (to use a convenient expression). 
He is not like a plant, which, under favourable condi- 
tions, cannot but unfold itself in perfect health and 
beauty; but he is complex, with three planes of being, 
body, psyche, and pneuma1; and this trinity of 
life is so linked in one in the unity of man's per- 
sonality, its several planes so react and interact the one 
on the other, that the question of health is not in man a 
question of the physical organism only, does not depend 
merely on the body and its environment, but has to do 
with the whole man in the whole fulness of his being, 
and may be mediated through any part of his three-fold 
being; so that we may speak of healing on each of the 
three planes,-body, psyche, pneuma; remembering that 
healing on a higher plane works downward (so to speak) 
on to the lower planes, and conversely healing on lower 
planes has an influence on the higher ones. It is with 
healing on the highest of these three planes that this 
paper is chiefly dealing; something, however needs to be 
said about healing on the other two. 

I.--BoDIlY HEALING. 

Healing on the bodily plane is very specially the pro- 
vince of medical science. To those who hold that all 
things (ra r a)vr) are reconciled to God in Christ 
(Col. i. 20), and that all things are summed up, or 
brought under one head, in Him (Eph. i. io), all that 
is true and helpful in medical science is a part of those 

I The loose and variable use of the words " soul " and " spirit " 
in English, makes me desire to use the Greek words in their 
New Testamnt connotation. 
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150 DIVINE HEALING. 

treasures of wisdom hidden in the Christ. Medical 
science explores the human body, and thus by an accurate 
knowledge of the structure, functioning, and true 
environment of every part, assists nature in her healing 
processes. Medical science explores external nature to 
ascertain what natural agents have effect on the human 
body and what those effects are, and so again assists 
nature by the supplying or withdrawing of such agencies. 
Medical science studies the laws of health, and should 
(though this has been too much neglected or left to 
others) instruct mankind in the observance of these laws, 
and thereby prevent, disease. 

II.-MENTAL HEALING. 

On the bodily plane we are animals, and the healing 
that comes to us on that plane comes equally to the lower 
animals. Certain drugs (e.g., emetics) will affect our 
bodies independently of any action of our mind; broken 
bones must be set aright in order to be healed, and if 
so set nature will heal them apart from our volition. 
The second plane of our being, however, rises far above 
that of the lower animals, and our psyche, including our 
mind and will, exercises an extraordinary influence over 
our bodies. How that influence may be exercised and 
within what limits it works; what are the relations of its 
conscious and sub-conscious activities; how much it may 
be strengthened and reinforced by the minds and wills 
of others; and how far the minds and wills of others can 
themselves act on our psyches and on our bodies--are 
problems that are only beginning to be studied. The 
science of mental therapeutics is still in its infancy. 

It has long been known and recognized by doctors that 
mind can in a very wonderful way effect or accelerate 
healing in the body. Will-power, faith, hope, cheerful- 
ness have therapeutic influences over sickness; and con- 
versely, despondency, nervousness, fear, render those 
who yield to them disposed to disease, and when attacked 
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DIVINE HEALING. 151 

make them less likely to recover. In the case of human 
beings it is probable that far more is accomplished by 
the faith of the patient in his doctor, in the treatment, 
or in the medicine, than by the actual material effects 
produced by drugs upon the body. And again, who 
shall set the limits to the beneficial results upon a patient 
of the will, suggestion, cheerfulness, and faith of others ? 

These processes cannot be analysed or watched in their 
operations. A great part of our psyche lies below normal 
consciousness, and it is thought that these influences 
work through this sub-conscious part. But mental 
therapeutics is now a recognized branch of medical 
science; and curing by will (with or without hypnotism) 
and by suggestion, is being carried out by a limited 
number of medical men, and, as is well known, by a 
host of other people under different names; in the latter 
case the absence of medical knowledge often leads to 
disastrous effects. Much of this mental healing is called 
" faith healing," a term which tends to confusion, as of 
course " faith " is a condition common and essential 
alike for healing on the psychic and on the spiritual 
plane, with this important difference, that on the former 
plane it does not appear to matter what the object of 
faith is, provided there is faith, and so healing may 
manifest itself in connexion with charms, fetishes, idols, 
relics, etc.; whereas on the latter plane the faith required 
is faith in God, and, where Christ is known, faith in the 
Lord Jesus Christ. 

Medical research, so far as it has gone, and the whole 
subject is still only in the early stages of investigation, 
tends to show that healing on this plane is confined to 
a restricted area of disease, to functional rather than to 
organic disorders, and to such as are more directly con- 
nected with the nervous system. Such research, being 
naturally undertaken on the purely scientific basis, and 
therefore disinclined to admit the possibility of a third 
plane at all, usually confounds mental and spiritual 
healing, and draws the conclusion above stated about 
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152 DIVINE HEALING. 

both alike. Where cases occur in which the healing 
seems to have gone beyond these limits the doctors are, 
of course, far more ready to admit incorrectness of 
diagnosis than to admit that organic disease, especially 
hitherto incurable organic disease, has been healed. 
There is, however, much openness of mind among the 
medical profession with regard to the whole subject, and 
like most men of science in these days, they are far more 
willing than in times past to admit the possibility of a 
spiritual sphere, and of spiritual forces which cannot be 
scrutinized or analysed by ordinary scientific methods. 
It is universally felt now that " there are many things 
in heaven and earth that are not dreamtof in our philo- 
sophy." 

There are obvious dangers connected with psycho- 
therapeutics. There is first the danger, in such forms 
of suggestion as hypnotism, of weakening the patient's 
own will, or injuring the mental and nervous system, by 
imposing the strong will of another. There is secondly 
the danger, which is so constantly before us in such cults 
as Christian Science, that injury, and even death, may 
be caused to the patient, by the neglect of the proper 
medical means, in cases where reliance wholly on psychic 
means does not meet the case. The responsibility which 
such practitioners take on themselves is very grave. 

III.-SPIRITUAL HEALING. 

There is a third plane of our being-that of pneuma, 
or spirit. The body grows by means of its contact with 
its visible environment, the universe of matter; the 
psyche grows by means of its contact with the universe 
of knowledge and of love; the pneuma grows by 
means of its contact with its invisible environ- 
ment-God. "This is life eternal to know thee 
the only true God and Jesus Christ whom thou hast 
sent." And yet, while we can in thought separate these 
three entities of man's being, we know that they con- 
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DIVINE HEALING. 153 

stitute one whole, one ego. Man is a trinity in unity, 
and just as the mind uses the bodily organism in its 
thought and expression, so does the spirit use and clothe 
itself with the mind. The whole man is destined, in 
the Christian conception, to be redeemed, regenerated, 
and incorporated in the still more mysterious unity of 
the Body of Christ, a development begun imper- 
fectly here, but to be perfected in a life beyond this, 
when1 glorified in the three-fold fulness of their being, 
individual men shall become " one perfect man," and 
we all " shall attain to the measure of the stature of the 
fulness of Christ." 

We are now to consider the subject of healing on this 
the highest plane of our being. One aspect of it will be 
universally admitted by Christians (though how seldom 
fully taken advantage of !), namely, that the sick person 
and his friends may enter into communication through 
prayer with the glorious Head of the Body, and through 
Him with the Father Himself, and that as a result of 
such prayer the Holy Spirit may give wisdom and skill 
to doctors and others who are helping, may bless the 
remedies employed, may hasten the healing processes, 
may quicken the mortal body, and may restore health 
even in apparently hopeless cases; or again that the sick 
one may so open up his spirit to the influences of the 
Holy Trinity, that, as a result, such peace and joy, and 
faith and hope are poured into him, that he is placed in 
the most favourable condition for the work of healing to 
proceed in his body. 

But there is another aspect, too unfamiliar, alas ! in 
these days of doubt and feeble spiritual life, but well- 
known to the early Christians, and well-known through 
all the ages to some at least of God's saints : namely, that 
through faith, and the prayer of faith, whether with or 
without outward visible signs such as laying on of hands 
or anointing with oil, healing can come direct from God, 
through Jesus Christ, and by the life-giving operation 
of the Holy Spirit; and that such healing, being in a 
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154 DIVINE HEALING. 

more special sense " divine healing," transcends the 
healings manifested on the other planes, both in the 
speed of the recovery and in the power to overcome all 
diseases however virulent or even, in our present estima- 
tion, incurable. Now in considering this form of healing 
we have two guides, (i) Revelation, (2) Experience. 

The Testimony of Scripture. 

In the Old Testament Jehovah revealed Himself to the 
chosen people as their Healer. He included in that 
series of Jehovah titles, which reveal His nature and 
His work for man, one which is less known than any of 
the others, not having been left like them in our English 
translation in its original Hebrew form. To Jehovah- 
Jireh (The Lord will provide), Jehovah-Nissi (The Lord 
my banner), Jehovah-Shalom (The Lord send peace), 
Jehovah-Shammah (The Lord is there), and Jehovah 
Tsidkenu (The Lord is our righteousness), should be 
added Jehovah Ropekah (The Lord thy Healer). The 
name is given (Ex. xv. 26) on a significant occasion, and 
the promise has clear reference to bodily diseases and is 
conditioned by perfect obedience. It is repeated in 
Ex. xxiii. 25, Deut. vii. 13, and Ps. ciii. 3. Instances of 
spiritual healing (and restoration to life) occur in the Old 
Testament, such as Abimelech (Gen. xx. I7), Miriam 
(Num. xii. 13-15), the people bitten by fiery serpents 
(Num. xxi. 9), Jeroboam (i Kings xiii. 6), the widow's 
son (i Kings xvii. 21f.), the Shunamite's son (2 Kings 
iv. 35), Naaman the leper (2 Kings v. I4), Hezekiah 
(2 Kings xx. 7). 

Turning to the New Testament we find Christ set 
forth, alike in prophecy (Is. li. 4, R.V.) and in fulfilment 
(Matt. viii. 17, R.V.), as " bearing our diseases." The 
Hebrew word translated " sorrows " in A.V. is never 
so translated elsewhere, and is never used figuratively. 
The Evangelist distinctly refers the fulfilment of the 
prophecy to the bodily healing effected by Christ by 

This content downloaded from 185.44.77.62 on Sun, 15 Jun 2014 19:29:57 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


DIVINE HEALING. 155 

divine power, " He cast out the spirits with a word and 
healed all that were sick, that it might be fulfilled, 
Himself took our infirmities and bare our diseases." 
Whatever our theories about it, the fact is certain, that 
from the time of His Baptism, when He was " anointed 
with the Holy Ghost and with power," Christ went about 
healing " all manner of sickness and all manner of 
disease;" and that this was not done chiefly to prove His 
Messiahship or His Divinity, for His usual instructions 
to the healed ones were "'to say nothing to any man, " but 
seemed rather to flow from the fulness of the perfect 
human life, faith, and sympathy that were in Him in 
perfect unison with His heavenly Father. 

Many instances of healing are recorded of organic 
diseases, and of states of ill-health still incurable by ordi- 

nary means. No one is sent away and told to suffer; the 
sickness is never spoken of or referred to as the will of 
God, or a visitation from God; rather is it indicated that 
the Saviour viewed it as emanating from the Evil One, 
for St. Peter describes his healing of the sick in the 
words, " He went about healing all that were oppressed 
of the devil " (Acts x. 38); and the Lord speaks of a 
woman bowed down with a spirit of infirmity as one 
" whom Satan had bound, lo, these eighteen years" 
(Luke xiii. 16), and in one case he " rebukes " fever as if 
addressing a personal power behind it (Luke iv. 39). 
The only limit that the New Testament refers to in the 
matter of healing is lack of faith: " He could there do 
no mighty works because of their unbelief." It is also 
clear that He did not hold that this healing power was 
to be limited to Himself. He gave His disciples power 
to cast out devils and " to heal all manner of disease, 
and all manner of sickness "; on several occasions the 
commission is repeated, and "healing the sick" is 
invariably connected with " preaching the Gospel." 
That this was not to be limited to the twelve He shows 
by giving similar authority and similar commands to the 
seventy. That it was to continue after his death He 
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156 DIVINE HEALING. 

made plain in His words in the upper room both before 
and after His Passion. " Verily, verily I say unto you, 
he that believeth on me the works that I do shall he do 
also; and greater works than these shall he do; because 
I go unto the Father, and whatsoever ye shall ask in 
my name, that will I do."2 " These signs shall follow 
them that believe . . . they shall lay hands on the 
sick, and they shall recover."' 

Then turning to the Acts and the Epistles we find that 
the gift of healing is widely exercised, and with instances 
of the healing of incurable diseases, and even of raising 
the dead.' It is spoken of frequently in the Epistles as 
one of the charismatic gifts poured out by the Holy Spirit 
on the Church, on whomsoever He will. Finally, one 
of the latest books gives implicit instructions concerning 
unction of the sick by the elders of the Church for 
recovery of health. " The prayer of faith shall save the 
sick and the Lord shall raise him up."' 

Deductions from this Evidence. 

What conclusions are we to draw from the evidence 
of Scripture? We have widely taken it for granted that 
" the days of miracles are past," that the gifts of the 
Spirit were only intended for the Apostolic age and were 
then withdrawn. But certainly such conclusions are not 
based on Scripture, and rather do violence to it. We 
expect the fulfilment of all other Old Testament promises 
of blessing in a fuller degree in Christ; but apparently 
Jehovah is to be the Healer of Israel, and not of the 

IJohn xiv. 12, 13. The verses seem to me to be connected 
together, and therefore I have omitted the full stop. 

'Mark xvi. I7, i8. The fact that these verses come in the 
ending of St. Mark's Gospel, which is not part of the original 
book, does not affect the question of their being of very high 
authority as giving us the evangelical tradition. 

'Acts iii. 7; iv. 30; v. 12, 15; vi. 8; viii. 7; ix. 32, 40; xiv. 
8-xo; xix. 12; XX. to; xxviii. 5, 8, 9, 

a Jas. v. i5. 
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DIVINE HEALING. 157 

Christian Church. Neither the promises nor the com- 
mands we have been reviewing are based on isolated 
passages, with reference only to transitory conditions; 
no one can reasonably classify them with such ephemeral 
directions as that concerning " the kiss of peace." We 
all admit that the Redemption effected by Christ extends 
to the whole of our being-body, soul, spirit; we are 
His and He is ours. Sin He has " borne," becoming 
sin for us, and our souls are through Him delivered from 
sin. Sickness He has "borne" (though Himself in 
His perfect manhood without sickness in the body as 
without sin in the soul), and our bodies are through Him 
delivered from disease. It is true that the " redemption 
of the body " is still future; disease and finally death 
are enemies to be placed under His feet and ours; but 
meanwhile He has, by special promises and by special 
commands, raised this blessing of healing for our bodies 
above the common category of temporal blessings, con- 
cerning which we do not know the will of God for us, 
and which we can only ask " as may be most expedient 
for us." And the reason seems to be because disease 
is the attack of the Evil One on the Temples of the Spirit 
of God, and therefore to deliver us from it brings 
special glory to Christ. 

The Testimony of Experience. 

These conclusions are greatly strengthened when we 
turn to the testimony of experience in all times. We 
find that the gift of healing was not suddenly withdrawn 
after the Apostolic times. We find that the early 
Christian apologists support their arguments in favour 
of Christianity during the first three centuries by 
appealing, not to the miracles of Christ, but to those 
miracles of healing which their opponents could verify 
in every Christian community. We find that the decay 
of the gift of healing synchronizes with the decay of 
faith and the growth of worldliness in the Church. We 

E 
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find that in every Christian land and in every age of 
Christendom, despite the widespread unbelief and con- 
sequent loss of spiritual gifts, there have been some who 
have received and exercised the ministry of divine 
healing by prayer, unction, and laying of hands, and 
that after making all allowance for spurious miracles, 
legends, exaggerations, we still have a sufficient quantity 
of attested instances to confirm us in the belief that 
Christ has worked wonders in His Church in all the 
ages.6 And so we come down to our own days, and we 
find that alongside of much that is of quackery and 
imposture, of much that is " faith healing " yet denying 
the essentials of our Christian faith, there is unquestion- 
ably, and that in all sections of Christendom, alike 
among Anglicans and Nonconformists, in the old 
countries and in the mission field, a revival among some 
of the most earnest-minded and deeply spiritual of God's 
people of the gift of healing. The charismatic ministry 
is being exercised by men and women alike, often with 
unction and the laying on of hands, and " the signs follow- 
ing " are being manifested in no small measure. In our 
Anglican Church, encouraged by the resolutions of the 
last Lambeth Conference, which left the door open for the 
exercise of this ministry, a few presbyters are anointing 
the sick for recovery, and find results that encourage 
them to proceed. As a startling manifestation of what 
Christ can do for and in the human body-a miracle as 
wonderful as any, with the exception of the raising of 
Lazarus, recorded in the Gospels, and examined and 
verified by distinguished London doctors-we have the 
narrative of Dorothy Kerin's instantaneous raising, 
without any human intervention, from the last stages of 
wasting and hopeless disease, possibly from beyond the 
gates of death, to vigorous and abounding health and 
life. The autobiography of Mrs. Woodward Etter, 
revivalist in America, also abounds with marvellous 

'See Percy Dearmer's Body and Soul. 

This content downloaded from 185.44.77.62 on Sun, 15 Jun 2014 19:29:57 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


DIVINE HEALING. 159 

stories of healings through prayer, beyond all human 
power. And some very remarkable healings have been 
witnessed in connexion with the Emmanuel movement 
in England, and of many other circles where men and 
women of faith have laid hold on the promises of God. 
When, too, we find that the graces and gifts of the Holy 
Spirit are abundantly manifested in such circles, and 
that He seems to be prompting earnest souls in ever 
larger numbers to pray for the revival of this and of 
other gifts, we cannot, I think, but conclude that this 
movement is of God. 

A Few Difficulties. 

In conclusion, I would deal with certain questions 
which inevitably spring up in people's minds when they 
begin to enquire into this subject. 

I. What about the use of means ? We all know that 
Christian Scientists forbid the use of means. They hold 
that to use means is tantamount to not having faith. 
Very many earnest Christians who exercise the ministry 
of divine healing have been led in a similar direction. 
I cannot feel that they are right. If, as I have tried to 
show, all healing is divine, then there is no need to 
throw away the lesser because we are receiving the 
greater. There is an economy in miracles, which are 
never wrought, so far as we can see, where the same 
effect can be produced by natural means. Lazarus is 
raised from the dead, but the cerements are not miracu- 
lously removed. If we look beyond the means to Christ 
the Healer we are, I believe, justified in the use of means. 
But it is true that many cannot look beyond the means 
to the great Healer; that is, as soon as they begin to use 
means they weaken in their direct faith on Him. It is 
also true that, in most cases where means are used along 
with spiritual healing, the glory of the cure will be given 
to the doctor and the means, and not to the Lord Jesus. 
These considerations make one hesitate in laying down 
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160 DIVINE HEALING. 

any line of conduct for those who come to Christ for 
healing; each must be guided by the Holy Spirit to do 
God's will, and the one who ministers should certainly 
not take upon himself to insist on the abandonment of 
means. 

2. What about God's will in sickness ? I am aware 
that this is a very difficult subject and I am not prepared 
with any short-cut to its solution. The majority of those 
who exercise the ministry of spiritual healing follow the 
Christian Scientists in maintaining that it is always 
God's will to heal sickness. It certainly is a simple way 
of dealing with the difficulty, and enables them to lead 
their patients to an unquestioning faith, which is the best 
attitude for receiving the blessing. But I cannot make 
such a view square with facts. I admit the full force of 
the contention that our Lord sent no one away to suffer, 
and that if sickness were God's will there would 
undoubtedly have been many to whom He would have 
revealed it instead of healing them. Nevertheless, we 
have one case of what certainly looks like disease, 
where it was not God's will to heal-St. Paul's " thorn in 
the flesh." It is recognized as evil--"a messenger of 
Satan," but it is to be overruled by God for blessing. 
Trophimus is " left at Miletus sick," and it is rather 
much to ask us to believe that he had not the faith to 
be healed. And in one's own experience one meets cases 
where, so far as one can see, there is triumphant faith 
and yet healing does not take place. All Christian 
experience too, through the ages, abounds with illus- 
trations innumerable, where God has manifestly over- 
ruled disease and sickness for the perfecting of character, 
and the training of saints. 

It seems to me, therefore, that the best line to take is 
this :-Let the patient fix his thoughts and desires on 
" the glory of Christ." Let him expect and believe that 
that glory will be manifested in his body by the removal 
of the disease, but let him be equally ready to accept 
a different manifestation of Christ's glory-it may be in 
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DIVINE HEALING. 161 

the supernatural joy, patience, courage, peace with which 
he bears his suffering, it may be in the blessing which 
is worked out for others through that suffering, or it may 
be in ways not yet revealed to us. 

3. What is the significance of Unction ? It is usual 
to speak of Unction as a Sacrament. The Roman 
Church regards it as such; but it has entirely changed 
its connotation, using it to bring blessing to the 
spirit of one " in extremis," whom it does not expect to 
recover. Our Church only recognizes two " Sacraments 
of the Gospel," and though, by using a different defini- 
tion of the term, whereby everything that has the two 
parts of a Sacrament, the outward and visible sign and 
the inward and spiritual grace, Unction might be called 
a Sacrament, it would still seem to me unwise to call it 
so, since a Sacrament is always effective where the con- 
ditions are fulfilled, and therefore there should always be 
divine healing where Unction is received in faith; 
moreover the effect of a Sacrament does not depend on 
the worthiness of the minister, but in the case of Unction 
faith is as much a requisite for the minister as for the 
patient. 

It is the " prayer of faith " which heals the sick; the 
sign of anointing-symbolizing the Holy Spirit-is a 
sign with inspired authority, but it is by no means neces- 
sary. Other signs, e.g., the laying on of hands, may 
be employed; or healing may come without any sign, 
without even the bodily presence of him who prays. The 
Unction strengthens the faith, and is valuable as an act 
of obedience, but it does not partake of the nature of a 
Sacrament. 

4. Lastly-Does Divine Healing help the spiritual 
life? I have no hesitation in answering positively 
" Yes." In the first place it leads, in the careful pre- 
paration for the service, alike by minister, patient, and 
friends, to a deepening of faith, repentance, and 
resolution. It gives a pastor unique opportunities of 
dealing in the power of God with the sick soul as well as 
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with the sick body. It helps all to realize the Presence 
and the Power of the Risen Christ. It leads those who 
were sceptical or indifferent to religious truths to a new 
vision. It testifies, in a materialistic age of doubt, to 
the realities of the spiritual Kingdom of Christ, and con- 
firms faith in the Gospel narrative. It leads to thanks- 

givings which can only adequately express themselves 
in consecrated lives and devoted service. It confutes- 
and nothing else will effectively confute-the errors of 
Christian Science, while conserving all that is of truth 
in that system. Above all, it brings glory to God in 
Christ Jesus through the Holy Spirit. 

H. PAKENHAM-WALSH. 
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